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you declaim against Universalism in the desk, they hear 
you whisper against it in private, they eee you affect 
So Calvinists and A rminians. | deep concern for immortal souls in the pulpit, and they 
lsee you lively and gay at the ladies* tea parties; but 

Brethren,—I am inclined to believe, that there are they never find you seriously engaged to prove the ar- 
some subjects, relative to the great concerngof religion, | guments, used by Universalists, to be unreasonable or 
which you have not so carefully looked into and exam- ‘unscriptural. They know you have had extensive ad- 
ined, as their importance would not only justify, but ' vantages to acquire knowledge, they have no doubts 
do, in fact demand; and although I have to regret, | of your good abilities, and yet after all you will not ex- 
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{hat | have no reason to expect that you will either’ 
thank me for suggesting them, or believe that my mo- 
tives are good, in so doing, yet asI feel it to be my du- 
ty, | shall proceed. 

The first thing, which I am disposed to mention ie a 
certain piece of conduct, which you are in the babit of, 
which appears to me, as it does to many others, like in- 
sincerity and hypocrisy. You that are Calvinists, in 
your opposition to your brethren the Arminians, fre- 
quently go so far as to say, that you look on Arminian 
doctrine to be far worse than Universalism; and you 
who are Arminians, on the other hand, equally crimi- 
nate your brethren, who are Calvinists, and fay, that 
you look on Calvinism with greater abhorrence than 
you do on Universalism. The foregoing is every day's 
conversation; and yet, you do on all occasions nnite 
your strength to prevent the doctrine of Universal Sal- 


ert yourselves to silence the arguments which are con- 
stantly coming before the public, in favor of God's 
universal grace and salvation. 

My third particular subject, in this communication, 
is the impropriety of what you say against Universalism. 
About all you pretend to say is, it is a licentious doc- 
trine, and that it exposes those who believe it to the 
wrath of an offended God forever. The impropriety 
of saying these things is very evident, because these 
sayings prove nothing, and stand exactly in the place 
where sound reasoning ought to be set up. You have 
not the hardihoed to say, that divine goodness, mani- 
fested in bringing sinners to repentance, and in the for- 
giveness of sins, is of a licentious tendency. You have 
not the boldness to assert, that the spirit of universal 
benevolence and love, which wishes eternal welfare te 


the whole human race, is of a vicious tendency. You) 





vation from being preached in your meeting houses, oF! are not prepared to cast a graceful look around on your 
in your towns, when it isin your powers, united, to) congregations, and tell the people, that if they should 
prevent it; while at the same time you hold commun | wiekedly mdulge the hope, that in heaven they are to 
ion with each other and exchange ministerial services, enjoy the society of all whom they love here on earth, 
but will refuse to commune with Universalists, and by} puch hope would naturally tend to make them hate each 
no means will you exchange ministerial labors with] orher and to work all manner of mischief in society. — 
them, thoug! earnestly solicited by your own parishion- | 7, fine, brethren, you cannot define any particolar in 
ers. How will you reconcile such conduct as this, and | te doctrine of Universal Salvation, which you will un- 
‘make it appear like real honesty and sincerity? And if| gortuke to show bas an immoral tendency ; but you 
you kuow, in your ewan souls, that you cannot, and will, notwithstanding the utter impropriety of the thing, 
that you are engaged in a deep game of clerical hypo-| inycigh, most bitterly, against the doctrine as a whole, 
crisy, for | am addressing the clergy, are you ool aware | while you have no spirit, no courage, no confidence to 
that you are prying the people's eyes open to see the | meet in fair argument, a single proposition of which it is 
wickeduess ? composed. 

The next subject to which I would invite your most | 
serious attention, is, what you both say of Universalism. that Universal doctrive is lieentious. If this doctrine 
You contend, uniformly, that the doctrine of Universal! pe licentious, will you undertake to account for the 
Salvation 1s a licentious doctrine, calculated to prostrate | evidences, which appear in nature, in providence, and 
all true religiou, and to open a wide door to all manner! jy giyine inspiration, in its support? What doctrine 
of vice. This you do in your pulpils and in your pre- | dees our heavenly Father preach, in his universal pro- 
vate visits ; and you carry this subject so far, as to eN-| vidence, which caused the sweet singer of Israel to say ; 


deavor to make people of weak minds believe, that you | «&s qhe Lord is good to all, and his tender mercies are 
think, that those who believe in Universal Salvation, | over all his works?” And can you account for those 


are, on account of this belief, exposed to the divine ven- | daily lectures of universal goodness and favor, which 
geauce in the eternal state. Perhaps yoo will here Gog is giving to all hie creatures, if universalism be li- 
think to keep yourselves in countenance and say, that, 


icentious? 
you verily believe so, But stop. You had far mnther | Brethren, I do not thus address you because |] am an 


ve nothing. If you really believe that your, many enemy to any man living, but because | abhor hypocri- 
parishioners, who are fast getting into the doctrine of | sy and love mankind. H. B. 


Universal Salvation, are thereby exposing themselves to 
a state of endles* misery, your are the very wickedest | 
men in the world, in that you will not come’ forward | 
and refute those arguments which Universalists are con- 
stantly publishing to the worl’, in favor of {beir d 
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doc: | 
trine, and which are so sucoessfu! in leading your par- Some remarks relative to those who 
ishioners into the belief of it. 

These very people, who you pretend to believe are 
exposed to eudiess torment, by believing this doctrine, 
are in the habit of hearing you preach aud of paying 
their mouey, libercliy, for your support! 

Brethren, do you suppose that such pretensions and Salvation, even if it is true, 
euch supineness can be reconciled? 
ears to hear you, have eyesalsotosee you, ‘They hear less misery, wor annihilation. But they say they dread 


say, the doctrine of Universalism ought not to be 
preached, though true. 


There are some people who are inclined to think 


Brethren, look again at the impropriety of saying, | 





‘their children! 
that it is not best to preach the doctrine of Universal | dispair by this doctrine! Parents have murdered ticir 
Their good sense will not | 
Those who have permit them to believe neither in the doctrine of end-/ from no other cause than a belief af it. 


the effects Universalism may produce; they say they 
think it will induce wicked people to take greater Jib- 
erties than they otherwise would. They are often 
heard to inquire whether it would not be best to say 
nothing about it, neither for nor against it. 

But | would ask such people whetber in doing thus 
we are following the example of our Saviour. Did he 
when on earth refrain from preaching what he believed, 
through fear of its licentious tendency? On the con- 
trary, was he not zealously engaged to bring men to the 
knowledge of the truth? Did he not command his dis- 
ciples to go into all the world, and preach the gospel to 
every creature? And did he nof say, ** ye shall know 
the truth, and the truth shall make you free ?”” As it 
is presumed that all these questions will be answered 
in the affirmative, it may be asked, whether it appears 
that onr Saviour had any doubts respecting the benefi- 
cial influence of the truth? He certainly had not.— 
Then if he had none, why should we have any? 

Now in view of these arguments how will those ap- 
pear that do not dispute the truth of Universalism, but 
who think it ought not to be preached? There are 
many such. There are many preachers who secretly 
believe it, and who never are lieard to say any thing a- 
gainst it. They think they have a right to a private 
opinion upon some points, and to believe certain things 
that they say nothing about to their hearers, Can they 
adopt the language of our Saviour, and say, ‘* know the 
truth, and the truth shall make you free?” They can- 


not. They think one doctrine ought not to be known, 
though it is true. 


But how do these people know that thie doctrine is 
licentious? Do they judge by the effect it produces 
in themselves? Will they say that it has made them 
licentious? No, they will not. They say that it ought 

/not to be preached fo men of loose habiis. Then we 
have discovered whence their objection originates, It 
lies in their thinking themselves to be better than oth- 
ers. But if they believe it, and sustain no injury, there 
is no danger: others may believe it also. It may be 
that these people do not like this doctrine. Perhape it 
‘is too inipartial, There may not be distinction enough 
‘in it for them. Perbaps it does net make difference 
enough among mankind. We are inclined to think this 
to be the greatest objection such people have to it. 
Although the force of evidence constrains them to be- 
lieve the doctrine, they do not wish to hear it preach- 
red. As they have often been wicked enough to wish 
God a partial being, so they would willingly be fools 
‘enough to think him so; but they cannot. Evidence 
that will convince is before their eyes. But they are 
determined not to hear this doctrine. It cught not to 
be preached, say they ; for it may induce some {to sin. 
But this is ooly a whim of theirs, Perhaps when their 
‘minds ere calm, and their reflection is cool, they will 
remember * that the goodness of God leadeth to re- 
| pentance,” and therefore, that it is not dangerous to 
preach it lo those who siould repent, 
but why do not people think to inquire sometimes 
| Whether the doctrine of Oniversalism is not calculated 
to do some good. Hlow many hearts have been made 
‘to bleed and bow many bosoms have been filled with 
[anguish by the doctrine of eternal woe! How many 
parents have mourned without hope over the graves of 
How many have been sunk deep in 





children, and mauy people have murdered these es, 
Yet all this 
appears nothing in the minds of these who mould per- 
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suade us to believe that it is not best to preach Uni- 
versalism though it is true. They would stand and see 
all this desolation, and not say one word about a doc- 
trine which is the only antidote to all these evils. Why 
even allowing for one moment only that the doctrine of 
Universalism makes some people more wicked, (God 
pardon the impiety of the idea, which we by no means 
can admit) would not its benefit in the cases we have 
mentioned more than over-balance the supposed inju- 
ry in the other case? How then can we say with pro- 


priety that this doctrine ought not to be preached ? Let 


those people of whom we have spoken remember, that | 


God would never have convinced them of the truth of 
this doctrine, if it were dangerous for simners to believe 
it. And let them also remember that he is now preach- 
ing it, by his spirit, to every sinner under heaven. 
RICHARDS. 
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To the Rev. J. W. 


Dear Sir,—In your letter of Augnst f0th, you say, 
‘6 There ean be no objection to your following the ex- 
ample of Jesus Christ, but lam not certain that this 
will warrant you in reviewing the production of a broth- 
er in a public Journal.” 1 did not, my deur siggcon- 
sider myself as reviewing the production of a brother in 
barely commenting upon a passage or two in your ser- 
mon, which, as you say, admitted the doctrine of fu- 
ture punishment. I repeat, what 1 have said before, 
that | was highly pleased with your sermon, excepting 
merely the admission of future punishment. If you 
have really no objection to my following the example 
of Christ, | am sure you will not object to my seeking 
after the truth concerning future punishment, in the 
way of discussing the question, even by referring to 
your sermon. I cannot conceive, sir, what harm can 
arise from a discussion started in this way, unless a dis- 
position exist to convert such a circumstance into an 
occasion of harm, which | hope is not the case. What 
you say to prove that the word city, or Jand, may mean 
inhabitants of a city or land, merely, does not | think 
apply to the question between ws, inasmuch as you as- 
serted, that, in all the instances to which | alluded, 
such as Sodom and Capernaum, the terms city and 
land included the inhabitants. And when | called on 
you to show that the inhabitants did not also include 
the land and buildings,in the terms city and Jand,agreea- 
bly to your own construction, I did not expect you 
would understand me as referring to any other cases 
than the ones in question, viz. Sodom and Capernaum. 
Had you understood me according to my obyious mean- 
ing you would have seen that the Sodom which is to be 
restored is a Jand, or city, including the buildings and 
inhabitants, according to your own construction; and, 
of course, you would bave seen the folly, as you cail 
it, of talking ‘* of the restoration of Sodom in a future 
state.”> You tell me your opinion is, ‘* not that the 
land and buildings of ancient Sodom will be restored, 
but the inhabitants ; the people.”? Let us see, sir, how 
the prophecy of Ez. would read by substituting people 
for Sodom. ‘* When J shall bring again their captivity, 
the captivity of the people and her daughters,” &c.— 
And when thy sisters, Sodom [i. e. the people] and her 
daughters, shall return, &c. -Ez. xvi,53—55. But al- 
lowing that Sodom means the people of Sodom, only, 
where are those people from the time of their destruc- 
tion to the time of their restoration? You must sup- 
pose them to be in astate of puniehment, or else it 
will still be folly to contend for their restoration from 
punishment, or to use their case in proving, or admit- 
ting such punishment. As Sodom is not yet restored 
we are, then, to suppose Sodom, i. e. the people of So- 
dom, are now in a state of punishment, And what, sir, 
are we to understand by people? Are people ‘ the pro- 
perties and faculties of individual inteliigent beings’ 
ewbodied together, so as te form scparate and distinct 
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identities? or are they not? If they are, then those 
people are now so many bodies, either natural or spiri- 
tual. If they are net, then those people are now so 
many no-bodies, (for 1 cannot better express it) ina 
state of punishment. Perhaps you imagine those peo- 
ple are, now, merely souls, or spirits, disembodied.— 
But, | humbly conceive the idea of disembodied souls, 





be certain properties and faculties embodied together,so 
as to form a distinct, separate, conscious individual, or 
such an individual cannot exist; and, if so embodied 
into an individual, that individual is a body. There- 
fore the people of Sodom must now exist in some kind 
of bodies, or they do not, and cannot exist at all. An 
imaginary something not existing in a body, or not con- 
nected with a body, cannot be a body, or the concern 
of any body. Can that which is in no wey connected, 
in, or with a body, be, in any way, the concern of any 
body? If not, what have the Sodowites to do with the 
punishment of spirits with which they bave no sort of 
connexion? And what propriety is there in speaking 
of the punishment, and restoration, of that which is no- 
body, and the concern of no-body? The Sodomites, 
to be now in a state of punishment in the world of 
epirits, must exist spiritua] bodies. Spiritual bodies are 
ulso heavenly, incorruptible, immortal, and glorious bo- 
dics, See 1 Cor, xv. 

Such must now be the Sodomites, if they exist in the 
world of spirits; and, being such, pray what can, be 
thought of their suffering punichment ? and what can 
such bodies be restored to? Sodom, says the prophet, 
is to be restored to her former estate. Was the former 
estate of Sodom a spiritual, incorruptible, iaimortal, 
and glorious one ? 
the loser to be restored from her present state to a for 
mer one. St. Paul declares, ** that was not first 
which is spiritual, but that which is natural.” If, there- 
fore, Sodom should be restored, it must be from a spir- 
itnal to a natural state, or Sodom does not now exis/ 
in a spiritual state. If Sodom does not exist in a spirit- 
tal state, why tell about ber suffering in the world of 
spirits? Why tell about her being restored, from pun- 
ishment in a future state, a spiritual state, where she 
does not, and cannot exist ? 

When we say the Sodomites are now suffering a dis- 
ciplinary punishment, let us be certifed whether the 
Sodomites are any body, or nobody ; a natural hody, 
ora spiritual body. And! say the same in regard to 
the other case in dispute ; that of the spirits in prison. 
If those spirits, during their imprisonment, were not 
embodied into individuals, or in some way connected 
with bodies, they were nobodies, and subjects of inter- 
est and concern to nobody. Neither the punishment, 
or imprisonu.ent, of nobody, or that which is connect- 
ed with nobody, can possibly be a matter of interest to 
anybody, and, of course, this subject may as well be 
dropt here as any where. Until it is shown that man- 
kind exist in some other state besides the natural and 
spiritual body ; or until it is made probable that they 
may be punished in the spiritual body, | think I shall 
remain. of my present opinion, that there is po punish- 
mentin what is called a future state. 

Hoping [have said nothing to wound your feelings, 
or fo injure the cause of truth, and wishing you health 
and happiness, | subscribe, 

Your friend and brother, J. Berees, 
= () oo 
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To the Editors of the Magazine, 
Messrs.—If agreeable, please to explain the 12th 
verse of Mat. xi. ** And from the days of John the Bap- 





tist until now, the kingdom of heaven suffereth violence, 
land the violent take it by force; Also John v. 29. 
\** they that bave done good unto the resurrection of 
| life, and they that have done evil, unto the resurrection 
'of damnation.» With due respect, yours, &e. 

Jouw Dawer, 3d. 





Dennis, Aug. 26. 


or spivits, is a perfect absurdity. A soul, or spirit, must 
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To Marcus. 


Sir,—Having noticed some pieces of your writing, 
which have appeared in the Univwersalist Magazine, | 
am led to entertain a favorable opinion of your powers 
of discernment, and of your christian candor; and as I 
really stand in need of some kind help from a candid, 
faithful friend, | have brought myself to consent te lay 
before you some difficulties which exist in my mind re- 
specting the centroversy between Je eewee. and J, 
W. on the subject of future punishment, 

As they are engaged in this inquiry, 1 am not willing 
to interfei , or to give them any trouble, wishing them 
to go on and investigate the questign to the extent of 
their means; but as things now appear to me, there is 
something rather confused which wants explanation. 
I, therefore, deem it proper to ask your assistance, 
which will give them no trouble, and may prepsre my 
mind to understand the truth in the concl ision of their 
disqusitions. Indeed, | do not pretend to say, that 
they do not clearly understand their subject, or that 
they do not proceed in a direct ccurse, the difheulty 
may be all in my want of understanding. J will state 
a few things, and if you will make them clear, this may 
enable me to understand all the rest; or if not, | may, 
with your indulgence, ask for further assistance. 

J. W. contends that the prophecy in the 16th of Eze- 
kiel, of the return of the captivity of Sodom and her 
daughters (o their former estate is proof that those in- 





habitants of Sodom, who were destroyed in the days 
of Abraham, were at the time of the delivery of this 


sc agp | prophecy, in a captive state in the world of spirits. — 
If not, Sodom must be infinitely | He also contends, 


that when Christ preached to the 
spirits in prison, who were disobedient in Noah's time, 
he likewise preached to those old Sodomites, and that 
this preaching was designed to set those free from their 
imprisonment and captivity, to whom Christ preached, 
According to all this, it appears to me, that this writer, 
makes the time of the restoration of Sedom and her 
daughters, the time of Christ’s preaching to the spirits 
in prison, which was before St. Peter wrote his epistle, 
in which the account of this preaching is recorded.— 
Now if all these things be so, how wil] J. W. make out 
the consistency of the prophecy in the 16th of Ezekiel ?° 
That says; speaking to Jerusalem; * When J shail 
bring again their captivity, the captivity of Sodom and 
her daughters, and the captivity of Samaria and her 
daughters, then will | bring again the captivity of thy 
captives in the midst of them.’? How will J, W. make 
it appear that Jerusalem and her daughters, Samaria 
and her daughters, and Sodom and her daughters were 
all returued froin their captivities in the midst of each 
other, at the time when he thinks Christ preached to 
the spirits in prison? In the prophecy alluded to, it is 
sai to Jerusalem; ** Then thou shalt remember thy 
ways, and be ashamed, when thou shalt receive thy sis- 
ters, thine elder and thy younger: and | will give them 
unto thee for daughters, but not by thy covenaut.— 
And I will establish my covenant with thee; and thou 
shalt know that lam the Lord.” Was this prophecy 
concerning Jerusalem fulfilled in the time of St. Peter? 

Our Saviour said, see Mat. xi. 24, speaking to Ca- 
pernaum; ‘** But I say unto you, that it shall be more 
tolerable for the land of Sodom in the day of judgment 
than for thee.” Now according to the sentiments o! 
those who maintain the doctrine of future punishment, 
this day of judgment, of which Christ spake to the ci'y 
of Capernaum, has not yet taken plice, but will take 
place after the general resurrection. But if the old 
Sodomites were delivered frow hell when Peter says, 
Christ preached to the spirits in prison, how is it that 
Sodom, after being in the prison of hell, from the time 
of Abraham until after the crucifixion of Christ, and 
then delisered from this awful captivity by Christ's 
preaching, are still, after the general resurreetion, to be 


| brought to jndgment, to be rewarded according to their 








tworke while they lived and sinned in the fesh ? 
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Should you succeed in waking all these matters clear, 
you are also requested to tell me how it is that J. W. will 
finally apply this prophecy in Ezekiel to a state of man’s 
existence, between this mortal state and that immortal 
state of which St. Paul speaks in 1 Cor, xv. What is 
meant by Sodom's daughters? What is meant by Sa- 
maria’s daughters? And what is meant by Jerusalem's 
daughters? When J read of Sodom and her daughters, 
1 suppose | read of Sodom and other cities, which were 
dependant on her; and when | read of Samaria and 
her daughters, I think IT read of Samaria and other cit- 
jes which were dependant on her; and when I read of 
Jerusalem and ber danghters, I think I am reading of 
Jerusalem and other cities, which were dependant on 
this metropolis of Judea. But I do not understand 
such language at all, if applied to a future state. Nor 
can | discern how J. W, will finally explain the prophe- 
cy on which he so much relies, in respect to Sodom and 
her duughters and Samaria and her daughters being 
given to Jerusalem for daughters, in a futare state. ‘ 

One query more and I have done for the present. Do 
you think that either J. W. or his opponent would have 
said nothing of the learned Wakefield's translation of 
the passage in Peter, concerning Christ’s preaching to 
the spirits in prison, if they were acquainted with the 
rendering which this translator has given the passage ? 
Wakefield renders the passage as follows, see 1 Peter 
iii, 17—20, ** For it is better that ye suffer, if this be 
the will of God, for well doing than for doing ill: be- 
cause even Christ once euffered for sin, a righteous man 
for unrighteons men, that he might bring us unto 
God ; being killed in body, but made alive by the spir- 
it; in which indeed he went and preached to the minds 
of men in prison ; who were also hard to be convinced 
in former times ; as when the patience ef God contin- 
ued waiting in the days of Noah, while the ark was a- 
preparing ; wherein so few as eight lives were saved on 
the water.”? In this translation there is nothing hinted 
of Christ’s preaching to the spirits of those who lived 
in Noah's time ; and yet J. W. seems to look to this 


passage as the sheet anchor of this dismal doctrine of 
future punishment, 


If you will be so good as to favor me with a few re- 
moarks on the foregoing suggestions, I will thank you, 
most sincerely. Yours truly. H. B. 
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Messrs. Editors,—Probably the readers of your highly 
interesting Magazine, are waiting with impatience to 
see some remarks on the sketch of Dr. Wood's Sermon, 
published in No, 10, page 39; I therefore send you the 
following. Be assured Rev. Sirs, that Iam sorry to 
have occasion for presenting so famous and able a di- 
vine as Dr. Wood, before the public, under circum- 
ttances so unfavorable to his reputation ; for what can 
have a more natural and just tendency to impsir the 
character of an-instructor in a Theological Seminary, 
than to display in his conduct evident traits ef duplici- 
ty? That such is the conduct of that great and elo- 
quent man, will, at least, be believed, by all candid 
and enlightened christians, who will compare, or con- 
trast, his sermon with his answer to Dr. Ware. So far 
from contending in the later, as he declared more than 
twenty times in his sermon, that God was perfectly 
willing that all sinners should be saved, it is his object 
to prove that God is so opposed to the salvation of some 
inners, that he is delermined fo make them endlessly 
miserable, and that the good of the universe requires it ! 
In the ninth chapter of his answer, he says; ‘It was 
the eternal purpose of God to do what he actually does 
in saving sinners. 
ber of individuals. 
ho more, or less. 
to do it. 


God actually sares a definile num- 

He saves that definite number and 
He must therefore have determined 
Among those who are equally guilty, God 


actually makes a difference, 
verse,” 


for the good of the uni- 
Now, reader, you are requested to reconcile 





falsehood. 
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this quotation with the reiterated assertions that God 
was perfectly willing to have a/l sinners saved. An- 
ewer the following plain questions. Is God both wil- 
ling and ready to save those sinners, whom, in bis eter- 
nal purpose, he determined nol to save ? whom he ac- 
tually will not save? whose final misery is promotive of 
the rood of the universe? Is it not as proper, accord- 
ing to his views, to contend, that God is perfectly wil- 
ling that all sinners should be finally los/ ? Js he not 
as willing that the eleet should be lost, ss that the re- 





47 

I really wish that Dr, Wood could -see how be ap- 
peared in making a confession for murderers, blasphem- 
ers, and noforious liars, when it gave the lie direei to 
his system of Calvinism! Now suppose they see the 
truth of his doctrine in hell, and confers that God had 
a right to do as Ke pleased, and to glorify himself in dis- 
tinguishing grace, and that their misery was a part of 
the divine purpose, as Dr. Wood argues with Dr. Ware, 
will he not look back on his conduct in forging and 
feigning a confession, of which the inbabitante of hell 
would be ashamed, with inexpressible disgust? Then 








probates should be saved? And further. If infinite 
wisdom and benevolence determined to save a definite 
number of individuals, and no more, must it not be folly 
and malerolence to be willing and ready to have the di- 
vine purpose frustrated, aud more than that number 
saved? Ifthe sermon was true, God is entirely ready 
to abandon his own determinations, and the good of the 
universe!! 

How willing was God to have Paul saved? Answer; 
he was so willing as to determine from all eternity to 
save him. Now, unless he was just as much in favor of 
the salvation of all other sinners, including Cain and 
Judas, Dr. Wood’s sermon was sophistical. But if 
God had determined from eternity not to save Paul 
and John, but to wake them miserable forever, could 
it be said, in truth, that he was willing that they should 
be saved? And is it any more true of Cain and Judas? 
Who is so stupid as to believe that God is willing io 


have a thing dove, which he is delermined not lo have 
done ? 
Dr. Wood reasoned from the love of parents to their 


children, which he said was an af(ribu/e of our nature ; 
and contended that God was actually more benevo- 
lent towards all sinners, infinitely more, than the best 
earthly fathet was towards his children. Then will he 
not actually do as much for one of them, as for anoth- 
er; or will he not do all in his power, if their situation 
requires it; and will not all be as blessed as @ part.— 
What earthly father will do less than the utmost exer- 
tion will admit? But it is as easy for the infinite God 
to save all men, as one; and if he is a Father, as Dr. 
Wood asserted, he will doit. Since the preacher must 
have seen these things, while writing his sermon, it is 
too evident that he meant to be misunderstood ; or 
rather meant that his Calvinism should be drest in an 
Arminian habiliment. Be that as itmay, if God ac- 
fwally does, as the preacher actually declared he was 
actually disposed to do, the Doctor’s answer will actu- 
ally prove wntrue, all sinners will ac/ually be saved, 
and all benevolent beings will acéually have reason to 
rejoice. 

But how did the preacher attempt to prove that those 
might have been saved, whom God determined to damn? 
He doubtless produced his best witnesses ; the nature 
of the case demanded it. The only testimony -he pre- 
tended to adduce, was, that of the damned themselves. 
He gravely pretended to tell us what they would say, 
concerning the justice of their misery, since they might 
hare been sared. How did he know what confessions 
they would make? But suppose he told the truth; 
to what does it amount? Whatis-the character of his 
witnesses? They are liars, blasphemers, children of 
the devil, that live and cte ignorant of the truth, tolally 
blind and depraved, and meet with ne change afler 
death! These are the characters whom the Doctor 
personated, in whose name he spake, and whem he 
well represented. If they die ignorant of the truth, and 
meet with no change, they wiil forever remuin so, And 
surely, if the Doctor's system be true, they could not 
have exbibited greater ignerance of the truth, than to 
say, they might have been saved; or, if they were weil 
indoctrinated in Andover dirinily, they meant to state 
Let us suppose, for the sake of the case, 
that some of the Andover Professors should be among 
the damned; would they change their language in toto, 
and confess that those had the means of being saved, 
whose final misery, they now contend, was decreed 
from all eternity? Would they not correct the error 





of the others? 


'who can wonder that it appears ridiculous to a Unita~ 
‘rian? If the Andover divines are necessitated to adopt 
such sophistical measures to introduce their young 
| preachers into a Parish in Portland, and other places, 
they are objects of pity, rather than contempt. It will 
! be observed, by the way, that the Doctor was prepar- 
| ing the ground for the settlement of a young man, who 
‘js about to be connected with his family ; and the so- | 
ciety to whom he was preacbing, would not be pleased’ ~ 
with ondisguised Calvinism. No more need be said to 
account for his preaching a discoursé, ealeuJated to 
please every body ; for it is fully ascempined, that most 
orthodox people, are willing to hear an orthodox mitiis- 
ter preach the most liberal doctrine, if they can *bave 
satisfactory evidence, that he does not believe it. Such 
things are contemptible, in the extreme, in the opinion 
ofa UNITARIAN, 
veo 
According to a notice in the Philadephia Untrersal- 
, ist Magazine, the Corner Stone of ** The Second Uni- 
versalist Church of Christ in the Northern Liberties of 
the city of Philadelphia,” was to be laid on Saturday 
last, the 7th inst. 


-—— 


New Universalist Church. 


This contemplated edifice, designed for public wor- 
ship, and for the use of ** The Second Independent 
/Charch of Christ, called Universalists, in the Northern 
Liberties of the city of Philadelphia,” has been com- 





. |inenced and is now progressing with all possible dis- 


patch. Very little exertion, bowever, has yet been 
made to obtain funds, except among the particular 
friends of the church; but as this building will be op- 
ened (at least four days in a week) to all denomina- 
tions of christians, on proper application, it is confident- 
ly believed and expected, that much assistance will 
yet be obtained, from soch as are liberally disposed to- 
wards so Jaudable an undertaking, € 
Phila, Uni. Magazine. 


—<=B + 


Two new Meeting Honses are about to be erected in 
this city—increasing the number to near thirty.— Pal. 





ya 





MARRIED, 

In this City. —By. the Rev. Mr. Ware, Mr. Charles: 
B. Shaw, merchant, to Miss Mary Patterson, daughter 
of Mr. Enoch Patterson, all of this city. 

By the Rev. Dr. Jervis, Mr. William. Phillips, of 
Dedham, to Miss Ann Maria Stow, daughter of Mr. Ed- 
ward Stow, of this city. 

By the Rev. Mr. Sabine, Mr. Samuel G. Adams to 
Miss Eliga Gordon, - 

In Providence. —Mr. Ebenezer Parker, of Boston, to 
| Miss Celia Kingwan. 

DIED, 

In this City. —On Sunday morning, Lucy-Ann, aged 
4, daughter of the late Mr. John David, 

Mr. George Gibbert Warren, aged 25. 

In Atkinson, N. H.—Avgust 17; James, younyest 
child of Mr. Samuel Little, aged. two years and four’ 
months, 

Gaily bloom’d this morning flower, 
Jeneath affection’s tendér care; 

But Heaven, through death's destroying power;, 
Receiv’d its seul wusoil’d and faim. 
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POET’S CORNER. 


FOR THE UNIVERSALIST MAGAZINE, 








ON THE DEATH OF 


Samuel S. Williams, Jr. 
ONLY SON OF MR. SAMUEL S. WILLIAMS, OF ROXBURY. 


Obedient to the tyrant’s dread command, 
Behold the ghastly minister of Death 

Display the unwelcome summons in his hand, 
Whick calls our infant to resigu its breath. 


W’j]] not a parent’s tears and pray’rs prevail ? 
Most be be number’d with the silent dead ? 
Persvasion’s vain—all human efforts fail— 
The fiat’s past—his geatle spirit fled. 


Ah why must innocence so soon depart, 

And youth and beaufy mix with lifeless clay ? 
When the oppress’d, the aching, broken heart, 
Fondly, yet vainly wish themselves away. 


Why in life’s morn does the expanding bud, 

Of rosy childhood meet so early doom? 

When some, o’erwhelm’d by sorrow’s heavy flood, 
Asa safe refuge court the welcome tomb. 


Ilark! a loud voice breaks from the vaulted skies! 
** Mortals be silent, nor presume to scan 

Just Heaven’s decrees; attend now and be wise, 
Nor dare to fathom the Almighty’s plan. 


** In wisdom, truth, and justice I preside ; 
Mercy and kindness all my ways direct ; 
Yet man, with erring reason for his guide, 
Some seeming faulls would willingly detect. 


** Short-sighted man, presumptuous would arraign, 
The dispensations wise of Providence ; 

Pow'rless himeelf, he boldly dares complain, 

Of Heaven’s decrees, and Heaven’s omnipotence. 


‘* Sickness and pain my great designs fulfil— 
And, right improv’d, to endless good they tend ; 
Death and the grave are subject to my will, 
And well perform the messages | send. 


‘* Parent to all the homan race alike, 

No trial’s useless, no affliction vain ; 

Paternal pity moves me when I strike 

The blow, which gives my suff’ring children pain. 


** As from a garden &ill’d with choicest fruit, 
And fairest flowers, you oft select the best— 
So from my children I—none dare dispute 
My sovereign will, nor my juet right contest. 


‘* For purposes unknown to mortal thought, 

] took your son—the object of your love ; 

In mercy took himn—movurn not then your Jot, 
Submit, learn wisdom, fix your hearts above.” 


Almighty Power! we bend before thy throne— 
Iiumbly we bow, nor will our souls repine ; 
Thou didst but take what always was thine own, 
Thou gav’st the child we now to thee resign. 


Mild infant, sweetly sleep, securely rest— 

The grief thy parents feel is nought to thee ; 

Thy soul in presence of thy Saviour blest, 

With angels happy, and with spirits free. 
Roxsury, J. H. 


In vain do we seek for a true and lasting satisfaction, 
in any other books than the Holy Scrip/ures ; wherein 
are contained all things necessary to the happiness of 
this and the life hereafter. 














UNIVERSALIST MAGAZINE, 


FOR TRE UNIVERSALIST MAGAZINE, 





Cruelty to Beasts. 


A man of kindness, to his beast is kind— 

But brutal actions show # brutal) mind. 
Remember—he who made thee, made the brute ; 
Who gave thee speech and reason, forwed him wute, 
He can’t complain, but God's omniscient eye 
Beholds thy cruelty. He hears his cry; 

He was designed tiy servant, and thy drudge ; 

But know that his Creator is thy Judge, GLEANER. 


= 


FOR THE UNIVERSALI£&T MAGAZINE, 


—— 


Lesson for Avarice. 


Can gold calin passion, or make reason shine ? 

Can we dig peace or wisdom from the mine? 
Wisdom to gold prefer ; for *tis much less 

To make our fortune than our happiness ; 

That happiness which great ones often see 

With rage and wonder in a low degree, 

Themselves unblest. The poor are enly poor ; 

But what are they who pine amidst their store ? 
Nothing is meaner than a wretch of state; 

The happy only are the truly great. GLEANBR. 











FOR THE UNIVERSALIST MAGAZINE. 


A Short Dialogue 
Between a Calvinist and a Universalist. 


Cal, Sir, 1 wonder, in my heart, that you can recon- 
cile your mind to the doctrine you profess. J have a 
much better opinion of those, who hold to a future state 
of retribution, in which the wicked will be rewarded 
according to their wicked deeds, though they believe 
there will be a resforation. It is true [ do not hold 
with them, yet I do not think that their doctrine is so 
entirely unreasonable and dangerous to the cause of 
religion and the morals of society as your doctrine is ; 
for you hold that there is no punishment at all for 
sin. 

Uni. 1 am inclined, sir, to think that your opinion, 
on this subject, is not the result of either due reflection 
er suitable information. If you will answer me candid- 
ly to a few plain.questions, | believe you will find that 
the sentiment or principle which you speak so freely a- 
gainst is a principle on which you yourself would act, 
and for which your conscience would never reproach 
you. 

Cal. 1 act on such a principle! God forbid. You 
hold that there is no punishment for sin, and that the 
wicked and the righieous will all fare alike. 

Uni. In this you are under a mistake. I will endea- 
vor to point it out, that you may see it. Sin is a mor- 
al disorder, and may be represented by sickness. Our 
Saviour said; ** The whole need not the physician, but 
they that are sick.’ Dear Sir, do you understand 
this ? 

Cal. Yes, surely, I allow this; but then what does 
that prove ? 

Uni. Be not in haste, friend, but let us see a little 
further. If our Saviour represented sinners by those 
who are sick, did he not mean to represent those who 
are righteous, by those who were whole? In one word, 
is not this the plain troth ; the righteous are in health, 
and the wicked are sick? 

Cal. Besure, | allow this; but what does it prove? 

Uni. Sir, if you, will calmly reflect, you will see 
what it proves. It proves that | do not hold as you 


ee 1 do, that the righteous and the wicked al] fare 
alike. 


j Cal. | can’t see how it proves any such thing. 








Uni. Do you think, sir, that well people and sick 
| people all fare just alike? You have a large family, 
and of late | learu that a number of your children have 
been very sick ; while some were in health and others 
| sick, did they all fare alike? While those who were in 
‘health could eat and drink as usual, with gratification 
|and satisfaction, did it not pain your heart to see the 
}sick ones wracked with pain, and to see them nauseate 
leven at the sight of wholesome food ? 

Cal. | see now what you mean; but I could net 
think before what you were after. 

Uni. Well, now you understand, that I de not think 
that the righteous and the wicked all fare alike, you 
will be so good as to listen while I prove that you 
would act on the very principle which you condemn. 
The principle is this; God is equally kind to all his 
family of man, and equally designs and acts for their 
good. ~ So did you, while some of your children were 
sick and the rest in health, though you could not make 
them, while in this situation, all equally bappy, yet you 
could design and act equally for the good of all. You 
were under the necessity of administering very disa- 
greeable medicines to those who were sick, while at the 
same time you fed the healthy with nutricious food 
which was most agreeable to their taste. But you were 
just as good to the tick as you were to those who were 
in health, Does your conscience reprove you for 
this? 

Cal, My conscience? No. I should do the same 
again. 

Uni. But then what do you think about its being |i- 
centious? Did you dare to let your children, who were 
well, know that you felt as kindly towards those who 
were sick, as you did towards them? Were you not 
afraid that your kindness to your sick children would 
induce those who were in health to endeavor to get the 
disorder which tormented those who were sick and be 
sick too? Did you find it necessary to tell those that 
were well, that they must not be offended because you 
treated the sick with kindness, nor allow themselves to 
be induced by this kindness to try to be sick them- 
selves; and that if they would try to preserve their 
healths until you and the physician should be able to 
overcome the disorder of the sick, you would then make 
such a display of your wrath on those who were then 
sick that they would be satisfied that you acted on a 
tighteous principle? 

Cal, | never saw these things in this light before. The 
comparison which you have used and to which I have 
consented, certainly makes this subject appear very dif- 
ferently from what it usually has done. And J aust 
confess that you have proved what | had not the least 
thought could be proved, that I do, in fact, act in my 
family, exactly on the principle which | condemned and 
called licentious. Aud I may very justly add, that it 
would be wicked in me to act on any other principle. 

Uni. | am heartily glad that your candor has suffered 
your eyes to come open. You now see what a dark 
vail the religious world lies under, and how entirely 
wrong their sentiments are respecting the nature of 
righteousness aud the nature of sin. And you will per- 
ceive, that the very doctrine which religious people 
call licentious, is the only rational doctrine, and the 
only doctrine which has the least tendency to promote 
genuine morality. 





To Readers and Correspondents. 


Erratum. In the * Marriage Hymn,” in our Jast, 
5th line of the first stanza, for wedding read welling. 


Cesar used to say, that no music was so charming in 
his ears, as the requests of his friends, and the suppli- 
cations of those in want of bis assistance. 














True greatness of mind is to be maintained only by 
christian princtples. 











